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Letter from the Editorial Board

The mind-body problem was the obsession of most philosophers before this 
century’s crop discovered that it is, like all metaphysical questions, either 

meaningless or trivial. But I’ll never be convinced of that. It’s the essential 
problem of metaphysics, about both the world out there and the world in 
here ... What is the world? What am I? This is the mind-body problem. 

--Rebecca Goldstein, “The Mind-Body Problem”

 Expressing the mind-body problem is the work of a writer. 
Words and stories help us take in, sift through, and then reveal. But 
what happens when events we perceive doesn’t match what others 
perceive? The mind-body problem isn’t limited to individual experi-
ence, but can grip an entire collective, like the Jewish community.
 The Leviathan staff has become incredibly conscious of its 
own mind-body problem. When two parties share an experience, 
they will come up with two different viewpoints, blurring the line 
between perception and interpretation. The problem arises when 
two bodies fail to sync with two minds, especially concerning issues 
as delicate as the ones explored in this journal. Opinions can be 
presented as fact, and facts presented as evidence towards a greater 
agenda. The power we have as journalists is not to be taken lightly. 
 While our staff is comprised of several minds, we only have 
one body in which to collect our thoughts. We’ve said that our goal 
is to give equal expression to all voices, but talking about it isn’t 
enough. When someone feels they have been wronged, it’s our re-
sponsibility to serve as a bipartisan forum invested in equal repre-
sentation as well as the truth. In the following pages, you will find 
the results of our struggle to truly craft a space for all perspectives.
  To keep the mind and body aligned is no easy task. Yet 
when the mind and body finally meet and tension subsides, power-
ful things can happen. So if the words in this journal provoke you, 
enrage you, confuse you, or inspire you-- anachnu be’yachad, we are 
together. Put mind with body and join our conversation.
 L’chaim slugs,
  Leviathan Editorial Board
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CJP’s Response to Defamatory Statements in 
Leviathan’s Fall 2011 Issue

Note from the Editorial Board: This response was written by the Commit-
tee for Justice in Palestine, a student organization that educates students and 

the local 
community about the Palestinian struggle for independence. It has been our 

honor and privilege to collaborate with the CJP in order to demonstrate our 
aim to give equal voice to all perspectives.

The CJP meets on Tuesdays at 8pm in Bay Tree Conference Rooms.

 The pervasive issues of violence and injustice affecting the 
people of Israel and the Occupied Palestinian Territories are highly 
contentious and can evoke strong personal reactions in those who 
discuss them. As students in a university setting, we have a re-
sponsibility to address this controversial topic in a thoughtful and 
scholarly manner. It is with this responsibility in mind that the 
Committee for Justice in Palestine (CJP) is compelled to respond 
to defamatory statements an author made about our organization 
and events in an article titled “The Real Threat of Anti-Semitism,” 
editors published in the Fall 2011 issue of Leviathan Jewish Journal. 
The piece alleges that CJP circumvented school regulations and 
crossed the line between free speech and anti-Semitism during an 
unspecified event. The author did not contact CJP for information 
regarding the event in question, nor did he give it a chance to com-
ment prior to the publication of the piece.
 While it is reasonable that people would have varying 
accounts of a single event, expected debate can slip into false char-
acterizations of the actions and intentions of the parties involved. 
The article in question states that “the Committee for Justice in 
Palestine held a rally for the destruction of Israel...[with] signs and 
chanted slogans that called for the elimination of the ‘Zionist en-
tity.’” The piece also claims that there were “students carrying bal-
loons that had swastikas drawn on them.” It goes on to assert that 
CJP was in “clear breech of campus regulation and protocol” and 



10

holds that “the support of such events as those listed above would 
be akin to the university sponsoring a lecture by a leader of the Ku 
Klux Klan or some other White Supremacist group.”
 These statements are incredibly inflammatory and could 
not be farther from the truth. The CJP is a multi-ethnic and ideo-
logically diverse student organization brought together by a desire 
to spread awareness about the Palestinian struggle for human 
rights and self-determination. As such, it takes the issue of hate 
speech on campus and violations of school policy very seriously. 
First and foremost, CJP must state that the use of swastikas and 
other derogatory symbols or language is completely against the val-
ues of our group and would have been personally offensive to our 
members. 
 While the article provides no time or date information in 
reference to the alleged rally, the author has verbally confirmed 
that he was writing about an event in early 2009. CJP did hold a 
rally in the Quarry Plaza in January of that year, a collaborative 
event it organized with a now defunct UCSC branch of the Cam-
pus Antiwar Network. The purpose of this demonstration was to 
show solidarity with the people of Gaza and protest Operation 
Cast Lead, the 2009 Israeli military invasion that resulted in the 
death of 1,400 Palestinians in a single month.  Although 
demonstrators did employ white balloons during this rally to repre-
sent casualties of the conflict, CJP’s photographs confirm that no 
symbols or writing were included on any of the balloons the group 
distributed, other than one that said simply, “Respect.” 
 CJP does not believe that it contravened school policy or 
participated in hate speech in organizing the Gaza solidarity event 
or any other that it has sponsored. None of the CJP members who 
were present participated in or heard chants using the language 
the article attributed to them, nor did they hold any signs refer-
ring to the destruction of any people or state. CJP’s SOAR advisor 
was physically present that day, as were trained crowd monitors, 
in order to ensure protesters broke no rules and respected the free 
speech rights of student demonstrators in an opposing rally. Photos 
from the protest have been accessible to the public on our online 



11

forum since February 2009.
 The article’s description of our event as a “rally for the de-
struction of Israel” pushes the boundary between liberal 
interpretation and blatant mischaracterization. Such unfounded 
allegations negatively impact CJP’s ability to organize in the 
campus community and grossly misrepresent its members, their 
beliefs, and intentions. Furthermore, they perpetuate an extreme 
and often uninformed way of engaging with the conflict that 
stigmatizes and distorts the actual experiences and perspectives of 
Palestinians and Israelis alike. This article exhibits the type of over-
zealous approach that falsely characterizes Palestinians living under 
military occupation as hateful, violent, and “tribally backwards,” 
and also portrays Israelis in a similarly distorted fashion. 
 This type of demonization renders honest and open 
exchange about Israel/Palestine nearly impossible and undermines 
intellectual integrity and academic freedom. For example, 
disingenuous comparisons like the one the author draws between 
university sponsorship of our events and that of the Ku Klux Klan 
are not only defamatory, but actively work to silence and 
delegitimize criticism of Israeli government policy. This silencing 
is especially detrimental in an educational community, like UCSC, 
where the free exchange of ideas is supposed to be a core value.
  The Palestinian people, and those who support them, are 
not hateful or anti-Jewish by nature. We believe that educating our 
campus community about these issues is important because of the 
scale and scope of the historical and contemporary abuses that 
Palestinians experience in both their homeland and refugee 
diaspora (the largest in the world). This education is especially 
critical in the U.S. because our tax-dollars directly fund the Israeli 
military and many people often stigmatize or ignore the 
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Pearl of Gold, Force of Nature
Karin Gold

            This past winter break, six days after my birthday, my grand-
mother passed away. It was December 18th. I got the call around 
eight in the morning and cried for a good two hours while my dad 
rushed to buy plane tickets to Israel so we could go to the funeral 
and say goodbye. We stayed in Israel for two weeks for the funeral 
and the shiva, the seven-day period of mourning, and flew back 
to the US by New Year’s Eve. During my short time in Israel, I 
shuffled through all her old pictures and journals and was reminded 
of her life, a story I have heard many times. Only now do I real-
ize how much inspiration can be drawn from her journey and her 
strength. 
            My grandmother, Pnina Kelem Gold Noiman, was born on 
November 29th, 1929 in a small town in British-controlled Pales-
tine (later to be known as Tel-Aviv, Israel). Growing up, she was 
always surrounded by family. Either alongside her twin brother, 
Shmulik, or her younger brother Yechezkel (Ezekiel), she was never 
alone, and she liked it that way. Sadly, at the age of twelve, Pnina 
suffered her first loss. Her mother passed away and she was left as 
the only woman in a house filled with three men. Due to the tragic 
reality of her mother’s death, she had to become the mother figure 
for both of her brothers and quickly assumed the role of housewife.
            At the age of fifteen, Pnina made a decision for her family 
and the Jewish community. She ran away from home and joined 
what was called the Haganah (Protection). The Haganah was a group 
of Jewish teenagers and adults who wanted to be part of an army 
to protect their land from invasion before an organized Zionist 
military even existed. While she was part of this impromptu or-
ganization, her job was to deliver hand grenades and explosives to 
other units, a job punishable by death by the British forces. After 
serving for two years in the Haganah, she joined the Palmach, the 
underground army of the Yishuv (Jewish community), prior to the 
formation of the state of Israel. Coincidentally, the United Nations 
voted in favor of the notion to partition the British mandate of 



13

Palestine in order to make room to create an Independent Jewish 
State of Israel on her sixteenth birthday. However, just because 
the UN voted it into existence, did not mean that the notion was 
recognized right away. There were still battles to be fought and the 
very idea of a country to protect.
            During her service in the Palmach, Pnina went to Jerusalem 
in the Orthodox Battalion in 1948. In Jerusalem, specifically in the 
village of Mekor Chaim, she was part of the protection agency and 
went undercover for six months. During these six months, no one 
heard from her or knew her whereabouts. In Jerusalem, one of her 
jobs was picking up the dead bodies on the street and organizing 
them for a proper burial. While serving, Pnina was one of the only 
three girls in the entire Palmach that participated in combat dur-
ing the war in 1948 and even found herself in face-to-face combat 
against Sudanese soldiers.
            Finally, at the end of the war, she came back to Tel-Aviv and 
was reunited with her family. In that same year, the first-ever Israeli 
newspaper came out and Pnina Kelem was on the cover. An exten-
sive article was written about her explaining 
how she risked her life in order to help cre-
ate the State of Israel and protect the newly 
formed country. After the war in 1948, Pnina 
went to work in the legal department of the 
IDF and met a man named Benjamin Gold. 
Now Benjamin, or Benny, as he liked being 
called, was seeing a lovely girl at the time 
and was unfortunately quite happy in that 
relationship. Pnina, as was characteristic of 
her, managed to worm her way into his life 
and became his confidant. She listened to all 
his newly relevant relationship problems with his girlfriend, and 
comforted him when he was upset. He inevitably fell in love with 
Pnina and, after breaking it off with his old girlfriend, they were 
married just two years later. In 1951 they had a son and by 1961 they 
had a total of three children: Yoram, the oldest, Orna, the middle 
child and only girl, and Ehud (Udy) the youngest. Benny was a con-
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struction worker and an architect and because of his job, the entire 
family (with exception to Yoram) relocated to the small country 
of Sierra Leone in Africa and lived there for a year while Benny 
finished building a water tower in the city of Freetown.
            In 1967 they returned to Tel-Aviv to continue their lives 
in Israel. In 1968, when little Udy was only seven years old, Pnina 
faced another tragedy when Benny passed away in his sleep from 
a heart attack at the age of forty-two. This devastating and com-
pletely unforeseen event shifted the family dynamic in a very fa-
miliar way. Orna, like her mother before her, was forced to assume 
the role of housewife and disciplinarian while Pnina worked two 
jobs in order to provide for her family. Finally, after being alone for 
ten years, Pnina found Moishe Noiman, also a widower and one of 
the only men who could handle a woman with a fire like hers. He 
moved in with her after the youngest child was out of the house 
and they started their 32-year long relationship together. In those 
thirty-two years she continued to work and in that time became 
the grandmother of six. Each one of her children had two of their 
own and, continuing the trend of her family, the children’s genders 
alternated according to their birth order: boy, girl, boy, girl, etc.
            In 2009, Pnina riskily had open-heart surgery at the age 
of eighty. Luckily she recovered, but because of the surgery, her 
memory was never the same. Doctors say that after enduring this 
type of physical trauma, it is possible to develop Alzheimer’s, a 
condition in which one loses their short-term memory abilities. 
Because of this degenerative disease, about a year later she barely 
remembered her own grandchildren and confused her children 
with one another. In the summer of 2010, right before my eldest 
cousin’s wedding, our family put her into a home that had an on-
call staff to make sure she remembered to eat and continued to 
function normally. Although she was not happy to go to the home, 
after a while she did not remember when she had gotten there and 
simply adapted. Even at eighty-one years old, Pnina Gold was not 
an easy patient to have. When someone bothered her, she would 
deliver the following warning‚“If you don’t shut up in the next five 
minutes, I’m going to go over there and smack you myself!” Unbe-
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knownst to the other loud patients and the staff, she was complete-
ly serious. She walked right over to whoever was making the ruckus 
and smacked them, either with her cane or with her bare hand, 
just so that they would be quiet. Luckily she was living in Israel, 
and the hospital staff was not only used to this type of behavior 
but also unmoved by her threats and her occasional misbehaving. 
Sometimes they would even send her into other patients’ rooms 
to keep them in check! It would be safe to say that even with her 
crazy antics, she displayed her chutzpah everywhere she went. Pnina 
was definitely what one might call “a woman with balls.”
            Once in a while, Pnina had to receive blood transfusions 
because of her heart condition. On December 18th, 2011,  she went 
in to the hospital for a routine transfusion. Things went wrong, 
as things often do. Her heart was very weak, and she was old. She 
passed away at the age of eighty-two, leaving behind Moishe, her 
three children, six grandchildren, and infinite friends. Her funeral 
was very beautiful. Many came, including the six grandchildren, 
four of whom lived outside of Israel. Family and friends laid her to 
rest in a respected cemetery in Israel with 
a beautiful tombstone picked out by her 
children.
  This woman was my grandmother. 
A woman of valor, integrity, kindness, and 
tremendous chutzpah. I grew up with her 
playing Rummikub, listening to her stories, and raid-
ing the candy cupboard made only for the grandkids. 
I grew up getting knitted sweaters every year, the best food any-
one could taste, and kisses that pierced my face with  her sharp 
nose and sharp chin at the same time. I will miss her more than 
words can describe and so will everyone who knew her. She was my 
grandmother, my friend, and my hero. Her name, Pnina, literally 
translates to Pearl. Pearl Gold. And that’s what she was, a pearl of 
gold. Rare, beautiful, and although malleable, also strong. So here’s 
to you Savta Pnina, Savta Pina, Savta Ptitim. You were the most in-
teresting, inspiring, and heroic person I have ever met. Much love 
from the world below, I know you’ll give them hell up there.
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SAVYONNE STEINDLER

My Akedah
Savyonne Steindler

You bound your children to the altar of God
Securing their limbs with tethers of hesitation

Full of piety, you gave a humble nod
And raised your shimmering blade of condemnation

There was no angel of heaven
To stay your eager hand

Your clear resolve would not weaken
You’d fulfill this demand

The Lord on high sinks perplexed 
Into His bejeweled throne

Furrowing His brow, quite vexed
That you thought He would condone

On that day you offered up
The heirs to your guilt and grief
God sits too stunned to disrupt
As you pull knife from its sheath
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Shani Chabansky
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Averted Eyes: How Jewish Support of Service Projects 
Keeps Us From Looking Within

Rio Scharf

 In recent years we’ve seen an explosion in the number of 
service learning projects, social justice fellowships, and volunteer 
experiences designed for young Jews. Programs like Avodah Service 
Corps, American Jewish World Service (AJWS), and Alternative 
Spring Break offer us powerful chances to see other sides of the 
world and lend a hand. Although these programs are positive expe-
riences for the mostly privileged youth involved, they do little to 
address the roots of the challenges facing the communities of color 
that they seek to help. As important as it is to build houses, run 
farms, and operate clinics abroad, these projects frequently neglect 
the structural causes of the problems at hand. In fact, the Jewish 
community’s support of these service projects often serves to avert 
our eyes from the oppressions our own community commits. 
 Through years of sermons, Hebrew School, and summer 
camp, I’ve heard my fair share of the tikkun olam rhetoric, implor-
ing us to reach out to other people’s communities and repair them. 
In recent years, I’d become a poster child for this type of service, 
working with community organizations in Costa Rica, mentoring 
Latino youth in Los Angeles, and running organic farms in central 
Argentina. Yet only during my last service experience did I come to 
recognize the inadequacies of this model of social change. 
 For the last six months, I worked on an urban farm in the 
Lower Ninth Ward of New Orleans, using sustainable agriculture 
as a tool to educate, employ, and empower the local community. 
Working and living in a predominately low-income black neighbor-
hood felt isolating at times, but my Jewish community back home 
had long encouraged this type of service work, so I felt their 
support all around me. 
 In mid-November, a group of Jewish teens visited the farm 
on a service-learning trip. Though they were from New Jersey, they 
felt familiar. They reminded me of the world I grew up in and the 
community I left behind. They exuded optimism and a will to help. 
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After traveling 1,200 miles to serve this community, they couldn’t 
wait to get their hands dirty.
 We gathered under the shade structure to escape the 
humidity and I posed a question to them, “Why are half the staff 
on an urban farm in the Lower Ninth Ward Jewish and non-local?” 
They quickly raised their hands and offered explanations for this 
strange phenomenon. One student said, “Repairing the world is a 
Jewish ethic.” Another claimed that, “Our history of oppression 
demands that we help other oppressed people.” And a third 
volunteered that, “Jews have a long tradition of sustainable agricul-
ture and development.” These teenagers offered incredibly insight-
ful explanations for the high level of Jewish involvement in the 
project. Many provide these same reasons to explain the dispro-
portionate involvement of young Jews in all aspects of social justice 
work. Although they might be compelling reasons, they fail to tell 
the whole story. 
 Our desire to enter other communities and repair them is 
multifaceted and not altogether noble. We cannot neglect the fact 
that our eagerness to enter poor black and brown communities 
and offer solutions for their ills repeats a long history of missionary 
practices that the philanthropic and non-profit sectors replicate. 
We also cannot deny that this work serves partly to give us a sense 
of altruism and adventure. Most importantly, though, we must 
reflect on how these projects may serve to distract us from our 
own involvement in the problems we seek to address. This kind 
of distraction is a very real motivation for many Jews who embark 
on these projects, and as I found it characterized my own experi-
ence in New Orleans. After learning about the utter injustices of 
our corporate agricultural industry, I chose to teach gardening to 
kids in Louisiana. Truthfully, I could have had a far greater impact 
by confronting speculative finance frauds that are trading grain on 
the future’s markets and thereby raising food prices worldwide. 
Yet that type of confrontational work lacks the glamour and allure 
of an urban farm in the Lower Ninth Ward. Challenging my own 
cousin, himself a perpetrator of injustice within the agricultural 
industry, elicits a greater discomfort than anything I felt during my 
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time in New Orleans. These fears and desires collude to keep me 
working far from home and averting my eyes from the injustices 
my own community commits. Pressures from within the Jewish 
community to leave home and fulfill tikkun olam also contribute to 
a lack of self-reflection, resulting in a mass of young Jewish activists 
that rarely take responsibility for our own role in oppression and 
injustice. 
 We cannot underestimate the role social pressure has in 
conditioning our activism. For example, when I tell my parents’ 
friends that I’m working with poor folks in the Lower Ninth Ward, 
they shower me with compliments and donate graciously to the 
program. I feel their support and it fuels my work emotionally and 
financially. My best friend, on the other hand, organizes to stop the 
expansion of settlements in the West Bank. Needless to say, the 
temple isn’t begging her to speak at luncheons. In fact, her father 
threatened to cut her off financially and emotionally. The cues here 
aren’t so subtle. Fight oppression, they seem to say, but do it else-
where. 
 The social justice rhetoric in our communities also 
prevents us from turning the gaze on ourselves. We criticize Islam-
ic communities for misogyny and homophobia, but never reflect 
on how these forces operate in fundamentalist Jewish communities 
in Israel and the US. We hear many Jews talk about tikkun olam in 
connection to genocide in Darfur, but rarely regarding occupa-
tion and oppression in Palestine. By shaping our understanding of 
justice, these conversations protect the Jewish community from 
critique and shape us into socially acceptable “activists.” 
 The opportunities available to us also shape our practice of 
social change. The availability of social justice fellowships and jobs 
with youth groups or service learning projects is clearly a bless-
ing. These options offer us some direction and meaning during a 
chaotic time of our lives. Yet much like Teach for America and the 
PeaceCorps, these programs have no intention of disrupting the 
status quo. Elites create and fund these projects and they work to 
entrench the current distribution of resources and power. They 
provide scarce relief to low-income communities, thereby prevent-
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ing social upheaval. And they help privileged young Jews pad our 
resumes and post-college tool kits, allowing us to gain the privileges 
of an upper-middle class lifestyle. This refusal to attack social 
problems at their roots is entrenchment of the status quo at its fin-
est. Hid by its veil of altruism, it continues nearly unnoticed. 
        The Jewish community’s deep involvement with the non-
profit sector also works to shape our views and practices of social 
change. For example, Avodah, the Jewish Service Corp, works 
with young Jewish activists to help them become “lifelong agents 
of social change.” Yet the program only places participants into 
non-profit organizations, thus giving the impression that these 
501(c)3 projects are the primary mode of social change. We can see 
this same privileging of non-profits above other modes of social 
change throughout our Jewish communities. While these organiza-
tions have brought great advantages to us, they also have inherent 
and deliberate limitations that shape their potential. In return for 
their tax exempt status, these organizations surrender the ability to 
do most political advocacy or confrontational organizing. Though 
the tax exemption allows them to collect donations and grants, it 
requires them to limit their tactics for solving the problems they 
address. Rather than organizing to challenge and dismantle the 
structures that contribute to inequality, many non-profits provide 
services to minimize the consequences of this inequality. We see 
tens of thousands of food banks, but only few groups challenging a 
system that lets millions go hungry despite massive food surpluses. 
There are homeless shelters in almost every city across the nation, 
but few groups bringing attention to the millions of foreclosed 
houses sitting empty amidst mass homelessness. These services 
are absolutely essential, yet historically they have served more as a 
means of social control than social change. By conditioning reli-
ance on the very systems that promote inequality, these programs 
quell dissent and minimize calls for greater rights and entitlements. 
Furthermore, non-profits are bound by their donors. The funders 
of non-profit projects are often affluent individuals and though 
they act philanthropic, they also have a vested stake in the current 
distribution of power and wealth. Elites design projects that pro-
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vide benefits to the disadvantaged without upsetting the structures 
that guarantee them their privilege and status. When we become 
reliant on their funds, we are shaped by their will. This dynamic 
explains, for example, why my mom’s social program for senior citi-
zens is prohibited from addressing the conflict in Israel/Palestine. 
When elite money funds our programs, elite interests dictate our 
actions.
 We live in an increasingly complex world, where social 
control takes evermore intricate forms. Through pressure, rhetoric, 
and programs, we come to privilege certain modes of social change 
over others. Above all, we learn to do social services in other 
people’s communities rather than confrontational work in our own. 
Others have drawn attention to the ways that Birthright trips and 
summer camps craft young people into Zionists by making Israel 
fun and focusing on the personal/cultural rather than the political. 
Similarly, our social justice programs and rhetoric condition youth 
into certain conceptions of social change that limit our impact. 
If we wish to change society, we simply cannot operate within 
frameworks developed by those invested in the status quo. We can 
certainly use their resources and enjoy their all-expenses-paid-for 
trips, but we must always remember who’s framing our experience 
and how we’re being shaped. 
 I am not calling for a strictly insular Jewish community, one 
that focuses on our own problems while neglecting those of others. 
Nor am I attempting to end all service-oriented projects, which 
can be absolutely essential for those struggling to live a healthful 
and dignified life. Rather, this article is a call for solidarity instead 
of charity. For if we truly wish to help one another, then we must 
first challenge the practices in our own community that aid 
oppression.
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Freedom
Robin Liepman

Freedom, we grasp for sweetness, 
moments of uninhibited bliss, 

overcome with this, 
overwhelming cosmic kiss, 

veil-lifted 
trail shifted 

paradigm-melting 
undogmatic psycho-somatic mind-body motion flowing through our 

veins, 
commotion in our brains, misconceiving the essence of our presence

we call it the present because it’s a gift, so I am grateful
we liberate our voices when we have both courage and opportunity

but suppress our truth all the time
knowing something is festering

something big is happening, but afraid of our own ability to launch 
into dangerous territory,

of our own power to create the change...
I grew up safe and wondered why this isn’t the case

for all of the human race
in a complacent community living in boxes but void of unity

I now know the need to end the greed
to supersede preexisting tyrannical pyramids of power

to set our voices free like songbirds flying from a collapsing ivory 
tower, 

and discover what we can truly be
when we live without chains in harmony

KARIN GOLD
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Present and Absent in al-Ghabisiyya
Rebecca Pierce

 Shrouded by a young cypress forest and buried under 
layers of chalky yellow dust, the remains of al-Ghabisiyya lie nine 
miles from the ancient city of Acre in modern Israel, close to its 
border with Lebanon. Scattered sandstone, a flattened cemetery, 
and the battered Mosque are the only visible clues that the unin-
habited space once hosted a thriving farm community. Ghabisiyya 
was one of hundreds of Palestinian Arab villages emptied before or 
during the 1948 Israeli War of Independence, in what Palestinians 
call the Nakba, or catastrophe. Many of the displaced villagers fled 
or were expelled from the area, but most of those who stayed in 
the newly formed Jewish State became citizens. Despite attempts 
by the displaced villagers to return, the Israeli government 
declared Ghabisiyya first a “closed military zone” and later “absen-
tee property,”and subsequently razed the village. Today, most of the 
area remains empty and military orders still bar its former residents 
from their lands. 
 In the summer of 2011, I visited Ghabisiyya with an Ameri-
can peace-building delegation, accompanied by former resident and 
village committee member, Dawud Bader. The story of the village 
and its refugees can be pieced together through his testimony,  vari-
ous historical accounts of the Palestinian exodus in 1948, and the 
experiences of Israel’s Arab citizens after the birth of the nation. 
The fate of Ghabisiyya and its “Present Absentees” is a poignant 
reminder that building a “Jewish and Democratic” Israel on indig-
enous Arab land created legal and humanitarian complications. 
These “complications” form a paradox that haunts the experiences 
of the country’s internally displaced and non-Jewish citizens to this 
day.  
 Prior to May 1948, the village of Ghabisiyya was a small 
Muslim community located in the Acre district of the Palestine 
Mandate, adjacent to the towns of Shaykh Dannun and Shaykh 
Dawud. Most residents supported their families by raising animals, 
tending olive trees, or farming vegetables and grains. Villagers 
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made communal use of Ghabisiyya’s school and olive press, and 
worshipped together in the town mosque. By 1945, Ghabisiyya had 
a population of about 690 people who lived in close proximity to 
Netiv ha-Shayyara, a settlement that recent Jewish immigrants 
from Iraq built on village farmland. The town was located in an 
area proposed as part of a future Arab state in the 1947 U.N. Parti-
tion Plan.1

 The years leading up to the British withdrawal from the 
Mandate of Palestine, and the subsequent declaration of the State 
of Israel, were marked with increasing violence and instability as 
the Zionist dream of a Jewish state in Eretz Israel clashed with the 
simultaneous nationalist desires of a Palestinian Arab majority. 
Attacks between the Jewish Yishuv and Palestinian communities 
proliferated as a full scale conflict between Zionist militias and 
allied Arab forces became more and more likely. Still some Pales-
tinian towns, including the village of Ghabisiyya, remained friendly 
with neighboring Jewish communities. In late 1947, villagers ne-
gotiated a deal with local Haganah forces in which they agreed to 
supply the Zionist paramilitary group with resources and informa-
tion in exchange for not being attacked. Despite this agreement, 
the Haganah’s Carmeli Brigade invaded Ghabisiyya on May 21, 1948.  
Dawud Bader explains that when they saw the soldiers approach-
ing, “the people of the village held here a short meeting near the 
mosque, and decided not the resist...One of the people climbed to 
the roof of the mosque and shouted with the white flag, a sign of 
peace...The attacking soldiers saw this person on the roof of the 
mosque. They shot him, they killed him.” Over the next two days, 
the Haganah killed eleven residents, and the rest were forced to run 
from the fighting. Although he was just six years old at the time, 
Bader recalls, “My mother woke me in the early morning and [she] 
took some things on [her] head and we went to the east.”  Ghabisi-
yya was one of the last Palestinian communities to fall in the final 
phase of Operation Ben Ami, the final large offensive the Haganah 
launched before the establishment of the state of Israel and the 

1 Khalidi, Walid. “All that Remains: The Palestinian Villages Occupied and Depopu-
lated By Israel in 1948.” (Institute for Palestine Studies, 1992) 13-15. 
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creation of the Israeli military on May 15,1948. According to Israeli 
historian Benny Morris, the purpose of the operation was to “re-
supply and reinforce the settlements in Western Galilee...to extri-
cate noncombatants...and, in general, to secure permanent Jewish 
control over the area.” 2 A former Israeli military commander 
would later claim in a local newspaper that the attack on Ghabisi-
yya was justified because residents of the town were suspected of 
involvement in the ambush of a Haganah supply convoy in early 
1948.3

 The villagers who survived the strike on Ghabisiyya dis-
persed in many directions. Bader says, “During this period, a few 
months, about fifty percent of the people fled across the Lebanese 
border to Lebanon, became refugees there...We remained here 
about fifty percent, including me, my mother, and my father.” 
The residents of Ghabisiyya had joined the ranks of over 700,000 
Palestinians displaced in the conflict of 1948. Israel still bars those 
who went to Lebanon from returning to both their village and the 
nation in which it now lies. Although most Jewish people have an 
automatic right to Israeli citizenship, Israel does not recognize the 
U.N. resolution detailing a right of return for Palestinian refugees. 
Bader sees this contradiction as a great injustice and longs for 
his family to be reunited, saying “My brother and sister also have 
a right of return according to the U.N. Resolution 194, for sixty 
years. Why do we implement for people who don’t know the coun-
try and not also for another people who have memories, who know 
everything here?”
 By 1950, most of the 160,000 Palestinians who remained in 
the newly declared Jewish state became Israeli citizens, including 
roughly 300 displaced people from Ghabisiyya. Theoretically, the 
Israeli government was supposed to give these non-Jewish citizens 
equal rights, as outlined in the Israeli Declaration of Indepen-
dence. However, until 1966, the government kept areas heavily 

2. Morris, Benny. “The Birth of the Palestinian Refugee Problem Revisited.” (Cam-
bridge Univeristy Press, 2004). 252. 

3. Benvenisti, Meron. “Scared Landscape: The Buried History of the Holy Land Since 
1948.” (University of California Press, 2000) 141.
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populated by Israel’s Palestinian citizens under varying degrees 
of Hammisishar Ha-Zevai, or military rule. During this period, 
the Israeli state viewed Israeli Arabs, as they came to be known, 
as a potential “fifth column” of enemy forces and governed them 
under strict ordinances based on British Mandate era laws origi-
nally intended to discourage Jewish and Arab resistance to colonial 
rule. Military governors could set up curfews and road blocks that 
restricted movement, and could hold citizens without charge, place 
them under house arrest, and bar them from leaving or entering 
their own lands. Military Police often disrupted journalism and 
political organizing and could threaten citizens  with expulsion 
from the country. In the vast majority of cases, the government did 
not apply these policies to Israel’s Jewish population.4 The pe-
riod in which Israel’s Palestinian citizens lived under military rule 
lasted nearly twenty years and it soon proved tragic for the people 
of Ghabisiyya. It also had a dramatic impact on how many Israeli 
Arabs, who today make up twenty percent of the population, view 
the country they live in.  Bader says, “I think for us it is very pain-
ful here. We are living good, we are working...we have good connec-
tions to the Israeli people...but at the official level there is discrimi-
nation.”
 During the early years of the state, some of the villagers 
from Ghabisiyya returned to their houses and were able to reinhab-
it the town for a short period of time. But on January 24,1950, the 
residents suffered expulsion once again. According to Bader, “The 
Israeli military police came to the village and said to the villagers 
they must leave within twenty-four hours. Why? They need the 
area for security purposes.” Fearing what had happened to them 
in 1948, and believing they would eventually be able to return, the 
residents left for a second time. But their hopes of moving back to 
Ghabisiyya for good were never to be realized. Bader explains that 
“No promise was fulfilled and the people began to try coming back 
to this village. Every time the Israeli Army prevented them and or-
dered them to go back.” Those who tried to return to their homes 

4. Pappe, Ilan. “The Forgotten Palestinians: A History of the Palestinians in Israel.” 
(Yale University Press, 2011) 18, 46, 51, 52.



28

faced arrest, imprisonment, and potentially deportation to Leba-
non. In November 1951, the Israeli Supreme Court ruled that the 
military did not have the authority to bar the people of Ghabisiyya 
from their property and permitted their return.  Bader recalls that 
when the villagers tried to implement the decision, “Once more 
came the military police and ordered them to leave...The Israeli 
Government, under Ben Gurion at this time, had declared that 
Ghabisiyya was a military closed zone.” Still unable to reclaim their 
houses, most of villagers settled in the neighboring Arab towns of 
Shaykh Dannun and Mazra’a. In 1955, the Israeli Land Authority 
(ILA), the government body responsible for seizing and redistrib-
uting property vacated by refugees, declared Ghabisiyya “absentee 
property” and confiscated the entire village. The ILA carried out 
the seizure according to the Israeli Absentee Property Laws, which 
dictated that the government would declare “absent” any people 
who left their property during the conflict of 1948 and that the 
ILA would seize and redistribute everything they left behind. Two 
years later, in 1957, the Israeli Land Authority bulldozed the houses, 
school, cemetery, and other structures of Ghabisiyya, leaving only 
the mosque standing.5 Bader believes the ILA undertook this 
destruction to eliminate any chance of the residents returning. The 
ILA then planted cypress and pine trees over the former site of the 
village, obscuring it from view. In most cases, during that period, 
the ILA would have redistributed the land it confiscated to accom-
modate growing Jewish immigration to Israel, but Ghabisiyya was 
still a “closed military zone” and the ILA could not legally transfer 
or develop it.
 Although their village no longer exists, the people of 
Ghabisiyya are still trying to go home. Former residents, many of 
whom still have the deeds to their houses, have mounted several 
efforts to reclaim their property, but the Israeli government has 
largely rebuffed them. In the 1970s, villagers formed a commit-
tee and petitioned the ILA for the right to renovate and use the 
overgrown and crumbling mosque complex. The ILA told the 

5. Benvenisti, Meron. “Scared Landscape: The Buried History of the Holy Land Since 
1948.” (University of California Press, 2000) 201, 293-295
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village committee if it wanted to use the building, it would have to 
sign a document recognizing ILA ownership of the property. The 
villagers refused to give up their right to the land, but continued 
their efforts to return to it. In 1995, the village committee began 
to repair the mosque without the permission of the ILA. Dawud 
Bader explains, “We knew that we cannot have such permission. 
So we came and cleaned. And in order to connect the people with 
the holy place, the mosque, the people of the village decided to 
pray every Friday.” The villagers continued to meet at the mosque 
for Jumu’ah, or Friday prayer, for close to a year. But in early 1996, 
the ILA returned, emptied the mosque, and sealed the complex 
off to the public. Bader fumes, “Forty-Five Years [it was] opened, 
neglected for everything. But when we prayed, used the mosque for 
some holy moments, holy acts, they cannot accept such thing so 
they closed the mosque.” The villagers found their prayers seem-
ingly answered during the Israeli elections later that year when the 
incumbent government of Shimon Peres wrote a letter promising 
to repair and open Ghabisiyya’s mosque, citing a responsibility to 
“maintain holy places for all religions, including, of course, cem-
eteries and mosques holy to Islam.” Their fortunes fell, however, 
when Shimon Peres lost the election and the right-wing govern-
ment of Binyamin Netanyahu, Israel’s current Prime Minister, took 
power and shuttered the mosque once again. 
 Although Israel’s Palestinian citizens are technically no 
longer under military rule, to this day the area of Ghabisiyya is 
still a “closed military zone” and it remains under the control of 
the Israeli Land Authority, off limits to development by its former 
inhabitants. Today many of the internally displaced refugees of 
Ghabisiyya live just a few kilometers away from the site of their 
former homes. According to Dawud Bader, forty-five percent of 
the people in Sheikh Danun are refugee families from Ghabisiyya, 
as are thirty-five percent of those in Mazra’a, including the Mayor. 
These people are often paradoxically referred to as “present ab-
sentees.” The Israeli government has declared them “absent” from 
their land, but they are physically present as citizens living in the 
Jewish state. For Dawud Bader, these circumstances amount to a 
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painful and paradoxical sense of inequality that haunts his experi-
ences as a displaced Palestinian citizen of the “Jewish and Demo-
cratic State.” “We have the blue Israeli identity cards.” He muses, 
“We are citizens, and I understand citizens must be equal. All 
citizens; Arabs, Jews...But we are here, refugees in our own land.”

KARIN GOLD 



31

COURTESY OF REBECCA PIERCE 



32

Andrew Dunnigan



33

UC Santa Cruz From a Jewish Boy’s Perspective
Oren Gotesman

 In March of 2011, the US Department of Education’s office 
of Civil Rights announced that it was going to launch an investiga-
tion regarding the alleged harassment and intimidation of Jewish 
students at UCSC under Title VI of the Department of Education 
Civil Rights Act. Title VI “prohibits discrimination on the basis 
of race, color, or national origin in all programs or activities that 
receive Federal financial assistance.”1 The investigation is meant 
to determine whether the anti-Israel behavior of certain UCSC 
faculty in their classrooms and departmentally sponsored events 
has created a hostile environment for Jewish students who have 
some identification with Israel. UCSC Lecturer Tammi Rossman-
Benjamin submitted this complaint and argued that the adminis-
tration of UC Santa Cruz was responsible for one-sided events that 
developed a consistent feeling of harassment, intimidation, and 
alienation towards Jewish students who have a connection with 
Israel.2 Since Rossman-Benjamin filed her complaint it has 
become the subject of heated debate and controversy at UCSC. I 
will first examine the legal basis for the complaint, and then con-
sider the validity and implications of some common critiques of it.
 I constantly see students focusing exclusively on whether 
or not a statement or event is anti-Semitic. This approach to the 
complaint is problematic, as Rossman-Benjamin considers the 
hostile learning environment at UCSC to be the main catalyst of 
the investigation. The real issue is whether or not this environment 
leads to anti-Semitism, not necessarily the anti-Semitic comments 
themselves. Because the meaning of “hate” is ultimately in the eye 
of the beholder, the United States adopted a definition of what 
kind of criticism of Israel is anti-Semitic. The “...State Department 
uses Natan Sharansky’s [three D’s] for identifying when someone 
or a government crosses the line.”3 The “three D’s” are: 
1. http://www2.ed.gov/policy/rights/reg/ocr/index.html

2. http://www.zoa.org/media/user/images/Benjamin-Complaint-6-25-09.pdf (Pg. 2)

3. http://www.state.gov/j/drl/rls/rm/2011/160032.htm
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anti-Semitism.”4 An example of delegitimization is using slander 
in order to make Israel publicly look far worse than it is, often by 
undermining the democracy of the country altogether.
 Demonization: “When the Jewish state is being demonized; 
when Israel’s actions are blown out of all sensible proportion; when 
comparisons are made between Israelis and Nazis and between 
Palestinian refugee camps and Auschwitz --this is anti- Semitism, 
not legitimate criticism of Israel.” Another common example of 
demonization of Israel is the common reference to Israeli soldiers 
as perpetrators of genocide or baby killers.
 Double standards: “When criticism of Israel is applied 
selectively; when Israel is singled out by the United Nations for 
human rights abuses while the behavior of known and major abus-
ers, such as China, Iran, Cuba, and Syria, is ignored; when Israel’s 
Magen David Adom, alone among the world’s ambulance services, 
is denied admission to the International Red Cross --this is anti-
Semitism.” Double standards is one of the D’s that critics of Boy-
cotts Divestment and Sanctions (BDS) use against Israel. Choosing 
to boycott Israeli products, and not those of China, for example, 
is holding Israel to a different standard than that of the rest of the 
world.
 According to the First Amendment, we as students have a 
lot of liberty to discuss a wide variety of topics, including both 
Judaism and Israel. This freedom applies whether the context is 
good or bad, true or false, and includes hosting events that openly 
violate the “three D’s.” The University employees, on the other 
hand, are not allowed to violate these rules by injecting whatever 
political opinions they want into the campus setting. According 
to the complaint, faculty members have used their classrooms and 
departmentally sponsored events to criticize Israel, rather than 
provide an evenhanded perspective on the Middle-East. Rossman-
Benjamin argued that the following points are not academic 
speech, but in fact are purely political propaganda, if not hate 

4. http://www.jcpa.org/phas/phas-sharansky-s05.htm

 Delegitimization: “When Israel’s fundamental right to 
exist is denied --alone among all peoples in the world-- this too is 
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speech:
 1: In January 2009, Cowell College was responsible for 
sponsoring “Pulse on Palestine,” an event that featured a movie 
titled “Occupation 101.” Despite a petition with ninety signatures 
of UCSC students requesting that Cowell rescind sponsorship of 
this event, the college did not withdraw its support and the event 
went forward as planned. The event presented the following as 
fact: “Israel is entirely responsible for the plight of the Palestin-
ians and their violence against Israel” and “Israel is guilty of ethnic 
cleansing.”5

 2: Faculty members have used their classrooms to promote 
an anti-Israel bias. In one case a faculty member used her readings 
to state the following: “Israeli massacres are often accompanied by 
sexual assault, particularly of pregnant women as a symbolic way of 
uprooting the children from the mother, or the Palestinian from 
the land.” A student of this class stated that “[the professor] even 
used the class website to distribute information about anti-Israel 
protests occurring in the Bay Area and to invite her students to 
attend.”6

 3: In March 2007, four professors and a TA, none of whom 
are scholars of Israel or Zionism, held a a conference called “Alter-
native Histories Within and Beyond Zionism.” This event pre-
sented the following ideas as factual: “Zionism is racism,” “Israel is 
an apartheid state,” and “Jews exaggerate the Holocaust as a tool 
of Zionist propaganda.”7 Though there was a short Q&A, the event 
gave no time for an official rebuttal in which students could ex-
plore the idea that Israel isn’t a racist, apartheid state.
 Most pro-Israel students who are knowledgeable about 
the Israeli/Palestinian conflict would know how to refute or argue 
adequately against the above claims. The issue, however, is that 
the pro-Israel community can’t be responsible for the faculty and 
departmentally sponsored events’ one-sided dialogue. If professors 
make “hateful” comments about Israel in their classrooms and a 
5. http://www.zoa.org/media/user/images/Benjamin-Complaint-6-25-09.pdf Pg. 3

6. http://www.zoa.org/media/user/images/Benjamin-Complaint-6-25-09.pdf Pg. 10

7. http://www.zoa.org/media/user/images/Benjamin-Complaint-6-25-09.pdf Pg. 15-17
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properly educated student isn’t there to correct that information, 
then the class leaves with the belief that those opinions are fact. 
If a college or faculty member spends over an hour lecturing or 
showing a biased video on why Israel is a Nazi state that commits 
genocide, then a short Q&A will do little to influence the bigoted 
and misleading message the audience has been exposed to. It’s 
acceptable when the Committee for Justice in Palestine (CJP) and 
The Santa Cruz Israel Action Committee (SCIAC) have events 
that challenge one another, but when the faculty adopts a 
one-sided political ideology, it begins to silence the other side.
 If you believe that the above three points are evidence of 
UCSC injecting political (if not hate) speech rather than academic 
speech into the classroom, you would likely believe Rossman-Ben-
jamin’s complaint has some merit. Rossman-Benjamin’s complaint 
is essentially stating that the faculty and administration at UCSC 
have frequently broken federal law and no one has done anything 
about it. It wouldn’t matter if we believed Rossman-Benjamin is a 
right wing extremist who could never represent most Jews, the U.S. 
Department of Education created standards for what it considers 
anti-Semitism and Rossman-Benjamin’s complaint is merely 
informing the state that its schools are not living up to those 
standards.
 Rossman-Benjamin used the aforementioned three 
examples, among others, to illustrate that these events are not 
only non-academic, but can leave Jewish pro-Israel students with a 
feeling of alienation or intimidation. These students feel this way 
because many Jews have a very important connection to Israel. 
They may value the country for religious, cultural, or spiritual 
reasons, or even because it’s a land that they can flee to in the 
event of persecution. I don’t mean to say that all criticism of Israel 
is bad, but the act of making one-sided statements about Israel, 
without acknowledging other points of view, can be hateful, espe-
cially when an administrator or professor is behind them. 
 The students’ reactions to the investigation have been 
varied and at times very negative. A student who attends the Olive 
Tree Initiative as well as a faculty member told me that during 
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an Islamaphobia conference in June of 2011, a literature professor 
at UCSC claimed that Rossman-Benjamin’s complaint was Isla-
maphobic. The complaint does not address Islam or the Muslim 
Student Association, and it doesn’t even deny that the Palestinians 
have a legitimate narrative and deserve a peaceful state. In fact, the 
complaint isn’t even in favor of Israel, rather it’s against one-sided, 
nonacademic events and narratives. Therefore, the accusation 
seems baseless.
 I heard one African American student question Rossman-
Benjamin’s rationale for involving the government. He inquired 
why she chose to focus so much on the bad environment specifi-
cally for Jewish students and not on the environment for other stu-
dents. He stated that: 1. There is an abundance of Jewish students 
on campus, 2. There is a Hillel near campus, 3. The regents are 
Jewish, 4. There is a Jewish Studies major on campus, and therefore 
other ethnic groups and religions need better representation. 
 This particular student was vocal about minorities not 
being represented properly at UCSC, as well as other issues in-
volving minorities on this campus. I suspect many other students 
share this man’s feelings. When he presented her with such state-
ments, Rossman-Benjamin simply said “don’t Jews have civil rights 
too?” Though this was just the opinion of one student, it did make 
me wonder whether or not the students on this campus view the 
Jewish community as a “more privileged minority.” In Fall 2011, 
I participated in a small survey of Jewish students regarding the 
environment for Jews here at UC Santa Cruz. When I brought up 
the idea of Jews being viewed as a privileged minority, one of the 
non-Jewish evaluators said, “The Jews are a privileged minority, as 
they work hard and therefore are able to inherit wealth from their 
ancestors.” I was completely speechless. Personally, my grandpar-
ents lost everything in the Holocaust and had little to pass down to 
my parents. Her statement only solidified my idea that many view 
the Jews as an exceptional minority, often without reason.
 Perhaps the idea that Jews are a more privileged minority 
is one of the reasons this complaint is difficult for some people 
to take seriously. Perhaps people, even Jews, believe that we are 
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capable of dealing with criticism on 
campus because we are privileged. Even 
if it’s true, the issue isn’t that the Jewish 
students at UCSC aren’t able to defend 
themselves against criticism of Israel; 
the main problem the complaint is try-
ing to address is that the colleges are 
holding events that foster a skewed and 

hateful view of Israel. What happens when our university sponsors 
events that call Israel a Nazi state without representing an oppos-
ing view which addresses the implications of such a statement?  
 What happens when people tell students that Israel kills 
Palestinians for no reason? What happens when students see Israel 
as the sole reason for a lack of peace in the Middle East? Many 
students agree with Rossman-Benjamin that these statements 
breed hatred towards Israel and its supporters. Regardless of how 
one feels when someone calls anti-Israel dialogues anti-Semitism, 
the idea that UCSC is funding hate is completely unacceptable. 
The main question I think we should all ask ourselves is, “Has the 
school violated the federal anti-discrimination laws?” The question 
of whether to reform the law because of the inaccuracy of the “the 
3D’s” or the term “anti-Semitism” is a conversation for another day.  
It is our responsibility to question if the school has failed to obey 
anti-discrimination laws, and if it has failed, then what are the 
consequences for the Jewish pro-Israel population and the anti-
discrimination laws of other groups?

KARIN GOLD
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The Girl in the Desert
April Monteith

 Burning Man, 2010. Dust and domes and fire and LEDs, 
drugs and drink, food and art, not very much sleep. Beautiful girls 
running around in practically nothing, inciting a kind of scarred-
over lustless jealousy. Fifty thousand people all dressed to kill, every 
outfit as ridiculous as any other, milling around a giant nonsense 
city where everything concrete turns into metaphor.

 Here we are in the middle of a literal desert, and in the 
middle of our emotional desert. Here was God, the יהוה of 
Exodus 3:14, revealed to me in his burning splendor, a sacred word 
of terrible obscenity, the holiest of holies, the trendiest of trendies, 
a word whispered in the ear from one high priest to another for 
millennia, divorced of all social construction of meaning other than 
one enigmatic passage

 Ayah Asher Ayah. I will be what I will be. What will be, will 
be. I am what I am. Being what being. “What’s happenin?” Moses 
wondered, who will I say sent me? How will I justify myself? And 
God told him, whatever, man. It’s time to happen.

 And there she was, right when I needed her, standing apart 
from her friends in the middle of the desert, crouched fiddling 
with a propane valve buried in the playa. Wearing pants and a work 
jacket. Tall, curveless, with a boy’s face, a glorious halo of bright 
pink hair, and oozing more femininity than I knew could come out 
of a person with every step and posture.
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 Why did I need her? Did she have her own burning bush, 
or did she just know exactly what she was her whole life? Did she 
find her destiny and wrestle with it until it submitted and gave her 
its blessing? I can’t help but rue it, and wonder if the person I was- 
the brash, intellectually belligerent genderqueer boy in daisy dukes 
and babydolls the summer I was sixteen --could have seized their 
own destiny too, instead of waiting for a revelation and a mission.

 Well, I am what I am.

 Thirty seconds. Enough time to catch a name, to drink in 
her presence, and realize that’s what I’m supposed to be. Enough 
to realize, I’ve spent my whole life trying not to be me. Enough to 
know, it’s time to happen.

I started hormones last Thursday.

KARIN GOLD
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Conservation of Energy
Shelby Backman
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Internal Grin
Shani Chabansky and Karin Gold

 There were once four children who grew up in a town near 
the edge of a forest. Twice a year, their family traveled into the 
forest to visit their friend who built his home there many years 
ago. Twice a year, they would meet there with their family and 
friends for three days. They shared meals together, danced togeth-
er, sang together, and laughed together. Sometimes they slept on 
the wooden deck, staring into the starry night sky, and wondering 
how it came to be that they four were meant to share such secret 
splendor, or why some other people would never know the joys of 
their little home in the woods. That thought made the littlest one 
cry sometimes.
 Back in town, the four children quickly learned never to 
share their secret world with other children, for as soon as they 
told their stories, other children mocked and laughed at them. 
Soon they stopped speaking of their Land altogether, choosing to 
simply carry the memory with them, like an internal grin.
 One day, the eldest one, a woman now, moved away from 
the town. She was grown and felt the need to travel the world and 
to meet new people. She was no longer able to meet her siblings 
in the woods for their secret hideaway. She missed them terribly 
and grew toward anger. She lashed out at all her new friends, anger 
and sadness boiling inside. Her siblings mourned her absence, but 
distance means separation, a feeling which cannot be dismissed or 
replaced. It is only emptiness, which cannot be filled.
 Three years the pain continued. Her siblings grew older and 
she grew more and more angry and sad. Her every day turned into 
a living hell and she could not understand why...
 One day, one of her younger siblings de-
cided to leave the town as well in order to find the 
long lost sister. Leaving the youngest two behind, 
the second oldest wandered the neighboring towns 
and villages in hopes to bring his sister home. Sadly, 
he was distracted by all the new people and all the 
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new things and lost his way. One by one, they seemed to be leav-
ing  their homes. Although they knew that is what growing up is all 
about, the two youngest felt abandoned. They missed their siblings 
terribly and the dynamic between them felt changed. After their 
older siblings left, the rest of the family barely heard from them, 
and that scared the little ones. Finally, it was time for the youngest 
two to leave their home in search of something bigger, but they 
did not want to go. They desperately clung to their parents and 
their surroundings in hopes that time would simply pass over them 
instead of forcing them on its wings.

 Sadly, time is not kind and the youngest went their separate 
ways into the big, wide world. Now the four siblings were sepa-
rated completely, barely hearing from one another. All were sad and 
angry and simply could not recognize what was missing from their 
lives. They all grew up, had loving families, and roofs over their 
heads. What they did not realize is that roofs were constraining 
them. They were used to growing up under the canopy of live trees, 
not dead ones.
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 One day, years later, they all ran into each other by acci-
dent. Just the sight of each other made the siblings more at ease 
and together they decided to return to their home to see what 
had become of it. Luckily, upon returning to their small town, 
they realized nothing had changed. They brought their children 
and wives and husbands to meet the community that raised them 
under the beautiful canopy of trees. They danced, laughed, sang, 
and played beautiful music until the sun peeked out from over the 
hill, curious of what occasion warranted such happiness. Once they 
noticed that the whole night had passed, they realized that they 
did not want to leave. They were finally smiling outwardly again. 
They finally found their missing puzzle piece. They realized that 
what had been missing all along was community and music. Each 
one decided to bring their families to this Land and to raise their 
children how their parents had raised them. And they lived there 
happily ever after, smiling externally.
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The Decline of the United Nations
Antaeus Edelsohn

 “These are the times that try men’s souls.” In Thomas 
Paine’s exordium to his immortal treatise, The Crisis, he expresses 
the need for good men to stand up to tyranny. Though he penned 
these words over two hundred years ago, their stark and haunting 
tone rings true even today, especially regarding the United Nations. 
From brutal crackdowns of member states to suppress their own 
peoples, to power grabbing, political maneuvering and self-
aggrandizement by corrupt officials, the United Nations has 
severely fallen from the noble path it embarked upon almost seven 
decades ago.  
 Born out of the smoldering embers of the Second World 
War, the victorious Allied Forces created the United Nations as 
tool to prevent the world from ever repeating the horrors and 
atrocities which led to the deaths of over sixty million people. 
States from around the world came together to form an interna-
tional body, with the goals of “maintaining international peace and 
security, developing friendly relations among nations and promot-
ing social progress, better living standards and human rights.”1

 Originally, the United Nations was comprised solely of 
those countries which had declared war against Germany and Japan 
by March 1945.2  After its formal inception upon the ratification of 
its charter, the United Nations (UN) opened its doors to the mem-
bership of any peace-loving state who accepted the obligations 
contained in the UN Charter.3

 The key words here are ‘peace-loving’ and ‘obligations’: spe-
cifically an obligation to pursue peace and security throughout the 
world in the hopes of securing a brighter world for future genera-
tions. Today, the United Nations is composed of such ‘peace-loving’ 
countries as Afghanistan, Angola, Burma, the Congo, Egypt, Iran, 

1. http://www.un.org/en/aboutun/index.shtml

2. http://www.un.org/aboutun/charter/history/declaration.shtml

3. http://www.un.org/en/documents/charter/chapter5.shtml
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Libya, Lebanon, Pakistan, Saudi Arabia, Somalia, Sudan, Turkey, 
and Yemen, just to name a few. These are countries where, as we 
can see on the nightly news, governments routinely kill citizens 
for their sexual orientation, the clothing they decide to wear, what 
religion they practice, and criticism of local or national leaders.  
Since its inception in 1945, many have viewed the United Nations 
as a body whose value and standing is beyond reproach. After all, 
it is hard to question the moral fiber of an organization with such 
a diverse membership and a self-proclaimed acceptance and con-
viction in the Universal Declaration of Human Rights. However, 
this type of questioning is just what is required in times like these.  
Despite its supposedly noble intentions, one need only look back 
at some of the latest General Assembly meetings to see how far the 
UN has fallen.
 There is something inherently wrong when a man like Mah-
moud Ahmadinejad, the public face of the Islamic Republic of Iran 
and a man who has called for the obliteration of numerous demo-
cratic nations and the complete destruction of the Jewish people 
is allowed to speak at the United Nations, denying the Shoah (the 
Holocaust) and accusing the United States of organizing the Sep-
tember 11th attacks.4 There is something even worse at hand when 
members of the United Nations choose to sit and listen to him. 
Ahmadinejad’s hateful actions are not the least of the injustices 
that the UN passively accepts. In the opening months of 2011, 
Hezbollah, an internationally recognized terrorist organization 
took control of the government in Lebanon and began open man-
agement of the country.56 During the month of September 2011, 
Lebanon’s representative to the United Nations was the chairman 
and president of the Security Council. The UN body was tasked 

4. http://www.foxnews.com/world/2010/10/03/ahmadinejad-calls-leaders-buried/, 
http://www.voanews.com/english/news/Ahmadinejad-Praises-Lebanon-for-Resistance-
to-Israel-104868079.html, http://www.adl.org/main_International_Affairs/ahmadine-
jad_words.htm

5. http://www.adl.org/terrorism/symbols/hezbollah.asp

6. http://www.nytimes.com/2011/01/25/world/middleeast/25lebanon.
html?pagewanted=all
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with maintaining international peace and security through the 
establishment of international sanctions, peacekeeping operations, 
and approved military actions.7
 Concurrently, in the last months of 2011, the Kingdom of 
Saudi Arabia, a Sunni Muslim country, had been violently crack-
ing down on the minority Shia population after its attempts to 
protest the severe discrimination it faced at the hands of the 
government.This backlash came months after Saudi troops were 
instrumental in helping the neighboring country of Bahrain put 
down similar uprisings.  The Kingdom’s discrimination doesn’t end 
with the Shias though; it is illegal to openly practice any religion 
except Islam in Saudi Arabia, and in the nation’s recent addition to 
the Delta Airlines team, it has refused to allow Jews or Israelis to 
enter the country.8 Additionally, the Kingdom does not allow any 
non-Muslims to enter or even come near the Muslim holy cities 
of Mecca and Medina.9 In spite of all this discrimination, Saudi 
Arabia is still a member of the United Nations Human Rights 
Council (UNHRC).  The Islamic Republic of Pakistan was also just 
a member of the UNHRC, even though it is currently prosecuting 
for treason a citizen who provided intelligence on the whereabouts 
of Osama Bin Laden.10

 Meanwhile, in Syria, official counts put the death toll of 
the anti-government uprising between 6,000 to 7,000 people 
in the past few months, with over twice that number sustaining 
injuries.11 Additionally, untold tens of thousands or more have fled 
or attempted to flee across neighboring borders. The UN has not 
revoked, suspended, or called into question Syria’s membership, or 

7. http://www.un.org/en/documents/charter/chapter5.shtml

8. http://www.huffingtonpost.com/social/ArthroughpadNY/mahmoud-abbas-palestin-
ian-spring_n_979815_110095944.html

9. http://www.wnd.com/?pageId=41788

10. http://news.xinhuanet.com/english2010/world/2011-10/07/c_131177110.htm

11. http://www.telegraph.co.uk/news/worldnews/middleeast/syria/9066804/Graphic-
Death-toll-in-Syria-reaches-6000.html
& http://www.bbc.co.uk/news/world-middle-east-17157549
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the memberships of Egypt, Qatar, Yemen, Bahrain, Iraq or Tunisia 
(all countries currently undergoing revolutions and widespread up-
heaval). And, despite the efforts of some countries, the UN Secu-
rity Council has not levied international sanctions against the man 
in charge of the state-terrorism, Bashar al-Assad.12

 The list goes on and on and on, with government oppres-
sion, restricted rights, and state-sponsored terrorism garnering 
little to no public comment by the UN or its various judicial or so-
cial bodies. Member countries propose and adopt almost no sanc-
tions, either officially or unofficially, and allow the perpetrators to 
sit at the same tables, speak at the same lecterns, and vote with the 
weight as everyone else. It is hard to believe such a thing would be 
conceivable in one country, let alone over a half dozen, but some-
times reality is stranger than fiction. There is all this injustice even 
before factoring in the Arab-Israeli conflict.
 Since Israel gained independence in 1948, the Arab-Israeli 
conflict has drawn considerable attention from the United Na-
tions General Assembly and various other UN bodies. In that time 
period, Israel, a country which is roughly one millionth (.00013%) 
of the total land on earth, has managed to become the focal point 
of roughly forty percent of all resolutions the UN passes.13 Over 
the years, official UN documents and statements have condemned 
Israel over 200 times, a sum which is more than the combined 
total of condemnations against countries including: China, Nigeria, 
Cambodia, Sudan, and North Korea.14 
 To put this fact in perspective: the UN condemns Israel, a 
democratic country which has universal suffrage for all its citizens 
regardless of color, class, or creed, as well as one of the highest 
standards of living in the world more than regimes which routinely 
make Parade Magazine’s list of the world’s worst dictators.15  

12. ibid & http://www.reuters.com/article/2012/02/25/us-syria-idUSL5E8D-
B0BH20120225

13. http://www.adl.org/international/Israel-UN-1-introduction.asp

14. http://www.durban3nyc.com/

15. http://hdr.undp.org/en/reports/, http://www.parade.com/dictators/index.html
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 From another angle, up to 40,000 people have been killed 
in Mexican drug wars in one of most deadly conflicts of the last 
decade, and certainly the deadliest in the Western hemisphere in 
centuries.16 Thus far, after over ten years of conflict, neither the 
UN, as an organization, nor its member states have done much to 
stem the violence. Meanwhile, at international conferences and fo-
rums for its social practices, the leaders of such civic minded states 
as, the Islamic Republic of Iran, the Islamic Republic of Pakistan, 
the Syrian Arab Republic, the Arab Republic of Egypt, and the Re-
public of Yemen, routinely attack the State of Israel. Concurrently, 
on the other side of the security barrier and in the Gaza Strip, the 
death toll in inter-Hamas and Fatah attacks steadily climbs.17 The 
UN as an organization has reprimanded neither the Palestinian 
Authority (Fatah and the PLO) nor Hamas.
 As far as the Israel-bashing is concerned, the UN set up a 
conference in Durban, South Africa in 2001, called the World Con-
ference Against Racism. While the news and description of the 
conference called for an address of all global racism, almost the en-
tire event was spent vilifying Israel, Zionism, and denying much of 
Jewish history.18 This conference has had two successors, both just 
as acrimonious against Israel and dedicated to the propagation of 
racism, rather than its eradication. It should be noted that none of 
these conferences mentioned events regarding Shia/Sunni relations, 
Arab/Kurd relations, or the situations in Iraq, Afghanistan, Timor 
Est, Chechnya, Kosovo, Sudan, or any of the other places where 
racism, oppression, and corruption are daily occurrences. In one of 
the most recent displays of hypocrisy on the issue, Syria has called 
for international help to stop Israel’s alleged ‘State terrorism’.19 It 
should go without saying that all of these countries, detractors, 

16. http://english.aljazeera.net/news/americas/2011/10/201110254559802945.html

17. http://www.telegraph.co.uk/news/worldnews/middleeast/palestinianauthor-
ity/5416520/Six-dead-as-Hamas-Fatah-tension-spreads-to-West-Bank.html

18. http://www.ngo-monitor.org/article/ngo_forum_at_durban_conference_

19. http://www.haaretz.com/news/diplomacy-defense/syria-s-un-envoy-israel-commit-
ting-state-terrorism-against-palestinians-1.386982
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and locations of racism and racial violence are all members in good 
standing in the United Nations.
 The doublespeak, the hypocrisy, and the double standards 
all just continue, clearly showing the fetid decay which currently 
afflicts the United Nations. The words of Edmund Burke are as 
apropos as any: “All who have ever written on government are 
unanimous, that among a people generally corrupt, liberty can-
not long exist.” As this article has demonstrated, the corruption 
is undeniable. All that is left to figure out is whether liberty has 
ceased to exist. In light of the apparent nonchalant acceptance by 
the United Nations and its composite countries of the plethora of 
massacres taking place daily all over the world, from the streets of 
Mexico City to the paddies of Laos and Burma, this assessment 
certainly seems to be the case. These are indeed times to try all our 
souls.
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David Shugar
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Dear Abbyraham
Aaron Giannini

Dear Abbyraham,
 I have a diet-related issue. I’ve kept kosher all my life, but a 
temptation has been building within me that is becoming 
increasingly hard to ignore. 
 I really want to try bacon. Real bacon, not turkey or soy or 
whatever other products companies use to imitate bacon. I figure it 
must be good if they go to such great lengths to make bacon 
substitutes. Plus, it smells awesome, and every restaurant I walk 
into has some bacon-enhanced food product (Bacon burgers! Bacon 
pizza! Bacon fruit salad!) that must be exponentially better than 
the original because, guess what, it’s got bacon in it. I’ve made 
mistakes in keeping kosher before; I ate a chile verde burrito from 
the Dining Hall, and actually enjoyed it until I realized it was pork. 
I don’t think I’m betraying my Judaism, as these were honest 
mistakes, albeit delicious ones.
 So, here’s my question. If scientists could create a bacon 
substitute in a lab that tastes exactly like pork-derived bacon, 
without having to use any part of a pig, could I eat it and still keep 
kosher? And if recreating bacon without using pork is truly 
impossible, how bad would it be to indulge in a piece (or two)?
 Sincerely,
 Goy-Curious.
 
Dear Goy-Curious,
 It sounds like you’ve stumbled upon an issue much greater 
than the bacon question. As a person whose Judaism is defined by 
the history and traditions of our ancestors, how does one come 
to terms with the culture and temptations of the modern world? 
Unlike typical leftist philosophy, conservative Judaism does not 
view progress as inherently good. The model exemplified by con-
servatism is that wisdom is correlated with age and tradition, not 
with evolution. Our ancestors lived in simpler times and created 
a system to develop a relationship with God that survived for 
thousands of years in spite of slavery, pogroms, and the Holocaust. 
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Many Jews see the act of keeping with tradition as the only way 
to maintain their identity. In the Tanakh, God presents physical 
rules in the form of mitzvot to define one’s Judaism, as opposed 
to an ideological or metaphysical relationship with a deified ruler. 
This allows non-religious Judaism to be a cultural practice inher-
ited through one’s genealogy, and not a matter of faith or even of 
choice. The traditions we honor come from our family and our 
community, reinforced by generations of fervent believers. Our 
history becomes part of our identity and as a result the legacy we 
leave behind serves as an example for Judaism in the future. So, the 
question remains: in breaking with kosher tradition, are you turn-
ing your back on Judaism itself?
 One way to answer this question is to deconstruct the 
nature of this ancient tradition. The cultural significance of kashrut, 
much like the Jewish customs of circumcision and tefillin, has 
changed dramatically over the course of history. Starting out as 
a means of enforcing the humane treatment of animals and the 
sanitation of food before consumption, kosher laws were once es-
sential for the very survival of the Jewish people. For example, the 
law to wash one’s hands before eating was developed before the 
idea of germs. People wouldn’t think twice before working in the 
dirt all day, using their hands to wipe themselves in the bathroom, 
and then coming to the dinner table to eat chicken or bread with-
out utensils. This emphasis on hygiene is one reason for the over-
whelming survival of (and resultant anti-Semitism towards) Jews 
during the era of the Bubonic plague. People actually thought the 
Jews created the plague because they somehow remained immune 
through their seemingly superstitious rituals of cleanliness and a 
restricted diet.
 The commandments of kashrut are not arbitrary. They are 
reflexive of the time period during which they were written, then 
perpetuated through study of the Hebrew Bible. The law against 
the consumption of pork is much like the biblically mandated 
washing of one’s hands. As a “filthy” creature that eats and sleeps in 
its own excrement, the risk of contaminating the meat from a pig 
while preparing or keeping it was extremely high before the intro-
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duction of modern standards for hygiene. Hence, no bacon for the 
ancient Israelites, and none for you either.
 If one were to look to the Bible for an answer to the lab-
produced “fakin’ bacon” question, one might find that Judaism 
would frown upon substituting real pork with pork-esque prod-
ucts. A motif within the Bible is abstention not only from what 
God condemns as unkosher, but anything even associated with 
the subject of God’s condemnation. For example, God explicitly 
commands Man to never eat the fruit of the Tree of Knowledge, 
a demand that Eve interprets to mean she can’t eat or even touch 
the fruit (Genesis 3:3).  Another example is kashrut’s ban on eating 
milk and meat together, which stems from God’s commandment to 
never, “boil a kid [baby goat] in his mother’s milk” 
(Exodus 34:26). While the literal text seems to be a statement 
about the morality of cooking an animal in the milk of its own 
mother, thousands of years of tradition dictate that Jews should 
abstain from mixing meat and milk altogether. These human-en-
forced restrictions that expand on God’s laws serve as a statement 
about the perfection of God’s word and man’s infinite capacity to 
misinterpret and push the limits.
 I can’t tell you whether or not eating bacon is a betrayal of 
Jewish history. That’s something you’ll have to decide for yourself. 
I can tell you that the meaning of many Jewish customs and laws 
come not explicitly from the Bible, but from the weight we 
attribute to them as a people. Judaism is a perfect example of how 
identity and culture are personal ideas, not defined by rules but by 
subjective interpretation and the consensus of one’s community. 
The way we conceptualize ourselves as Jews has constantly changed 
throughout history. It’s up to you to decide which laws remain a 
testament to your people, and which are just a product of a 
civilization that thrived over 2000 years ago. Understand the 
weight of your decision: the only person who can determine 
whether or not a BLT is blasphemous is you, but in doing so you 
also set a precedent for the future of Judaism in your own com-
munity. What do you want it to look like? Man, all this talk about 
bacon is making me hungry. Time to hit up Joe’s.
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LeviaCalendar

There are always a ton of events happening in Santa Cruz; sometimes it’s 
hard to know which ones to attend. Here’s a list of events we think are 

certainly worth attending:  
March
1 - UCSC Strike and Tent University. 4:30am-7:00pm at the base of 
campus

2 - The Brothers Comatose at the Crepe Place 9:00pm.

5 - Occupy the Capitol. 10:00am- March 8 at 5:00pm at the 
Capitol Building.

7 - Sleepy Sun at the Crepe Place 8:30pm.

8 - The Noel Q. King Memorial Lecture: “Interfaith Perspectives 
on Economic Justice, And Its Implications for the Worldwide 
Occupy Movement.” 7:00pm-9:00pm at Stevenson Event Center

8 - Purim 

12 - Nathaniel Deutsch, “The Jewish Dark Continent: Inventing 
Jewish Ethnography in the Russian Pale of Settlement.” 
3:30pm-5:00pm at 210 Humanities 1.

13 - Allen Wells: “Lives in the Balance: The United States, the 
Dominican Republic, and the Rescue of Jews During World War 
II.” 2:00pm-4:00pm at 210 Humanities 1.

21 - Dervish at the Kuumbwa 7:30pm.

26 - Ani Difranco at the Rio 8:00pm.
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April
4 - Emanuela Trevisan-Semi: “The Jews of Morocco.” 
4:00pm-5:30pm at 202 Humanities 1.

12 - tUnE-yArDs at the Rio 8:00pm.

16 - Professor Emerita of Anthropology, Nancy Munn: “The De-
cline and Fall of Richmond HIll: Commodification and 
Place-change in late 18th- early 19th century New York.” 
3:30pm-5:00pm in 261 Social Sciences 1.

17 - Jonathan Boyarin:“Trickster’s Children: Jewishness and the 
Generations of Anthropology.”4:00pm-5:30pm at 210 Humanities 
1.

23 - The Toure-Raichel Collective: featuring Vieux Farka Toure, 
Idan Raichel, Souleymane Kane and Amit Carmeli at the 
Kuumbwa 7:00pm.

25 - Hellen Diller Family Foundation Distinguished Lecture: 
Chaeran Freeze. 4:00pm-5:30pm at 210 Humanities 1.

30 - Professor Michael Montoya, “Unmaking the Mexican 
Diabetic: Race, Science, and the Promise of Community 
Knowledge.” 3:30pm-5:00pm at 210 Humanities 1.

May
7 - Professor Vincanne Adams, “Post-Katrina Recovery and Disas-
ter Capitalism.” 3:30pm-5:00pm at 210 Humanities 1.
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Meet UC Santa Cruz Jewish Studies Program’s 
very own Jim Joseph Fellow, Paula Daccaret. 
Paula studied Political Science as an 
undergraduate, earning her BA from Hebrew 
University in Jerusalem and a PhD in Jewish 
History at Brandeis University. Her areas of 
expertise include Jewish modernity and
the Sephardic experience. She is currently 
writing a manuscript on the political 
socialization and institutional growth of 
Salonican Jewry in the late Ottoman Empire. 
If you’re interested in learning about Women, 
Gender and Jewish Modernity (1800-present), 
then sign up for her class, offered next quarter 
in the Spring! 

Barbara Epstein is a professor in the History 
of Consciousness Department, the History 
Department, and the Jewish Studies Program. 
She received her BA from Harvard/Radcliffe 
and her PhD from UC Berkeley. Her current 
endeavors include writing a book on the Jewish 
resistance to fascism during WWII, focusing 
on the underground anti-Nazi movement in 
the Minsk Ghetto. Barbara enjoys teaching 
courses on social movements and the theories 
behind them. She currently teaches about the 
recent transformation of political economy and 
on Jewish social movements in the U.S. and in 
Eastern Europe. 

LeviaFolk
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Spring Jewish Studies Courses

Interested in exploring Judaism through an academic lens? Want to develop 
a background in Jewish literature, history, languages, or cultures? You don’t 
need to be a Jewish Studies major to enrich your Jewish knowledge.  Check 
out the courses the Jewish Studies program is offering Spring quarter.

HEBR 3 Instruction in the Hebrew Language with Tammi 
Rossman-Benjamin
HIS 75 Film and the Holocaust with Bruce Thompson
HIS 155 History of Modern Israel with Bruce Thompson
HIS 185H Women, Gender, and Jewish Modernity, 1800-Present 
with Paula Daccarett
LTCR 170 Methods and Materials: Jewish Fiction with Murray 
Baumgarten
LTMO 144H Jewish Writers and the European City: London with 
Murray Baumgarten
LTMO 190Y Topics in Modern Jewish Literature and Culture: 
Jewish Comedy with Bruce Thompson
YIDD 2 Introduction to Yiddish with Jonathan Levitow

AMBERLEY YOUNG
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Leviathan would like to thank the following organizations 
for their generous support:

College 9
College 10

Porter
Cowell

Stevenson 

Student Media Counsel

We also thank Community Printers for their continually 
high-quality services and extend our warmest appreciation 
to Susan Watrous and UCSC Student Media for building a 

strong community of passionate and dedicated young 
journalists.
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Aaron Giannini
Year: Three

Major: History

Karina Garcia
Year: Three

Major: Literature and Jewish 
Studies

Shani Chabansky
Year: Four

Major: Anthropology and Jewish 
Studies

Savyonne Steindler
Year: Four

Major: Anthropology and Jewish 
Studies

Karin Gold
Year: Three

Major: Psychology

David Lee
Year: Three

Major: Literature

Antaeus Edelsohn
Year: Four

Major: Economics and Film 
Studies

Rebecca Pierce
Year: Four

Major: Film Studies

Oren Gotesman
Year: Four

Major: Politics

LeviaCrew

COURTESY OF ANDREW DUNNIGAN
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We want you!
Leviathan is looking for passionate, driven writers 

who are dedicated and excited about sharing their voices 
with the Jewish community.

Membership includes:
attending our weekly meetings and production weekend, 

working on one article (or its equivalent) per quarter, 
and respecting our intention to include all perspectives. 

Staff members are eligible 
for two credits of independent study.

If you are interested in joining our team of writers, 
please send us an email 

or talk to our facutly sponsor, Bruce Thompson.

We welcome all UCSC students to 
join our community!
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Leviathan Jewish Journal is a student-run, quarterly publication at UC 
Santa Cruz approaching its 40th anniversary. We publish articles on 

Jewish culture and politics, as well as arts and commentary of interest to 
our community.

Find us on the Web:                   Send letters to:
leviathanjewishjournal.com           Leviathan Jewish Journal
leviathanvoice@gmail.com            UCSC Press Center
                                                         1156 High St.
                                                         Santa Cruz, CA 95060
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